Plutarco, Περὶ τῆς Ἀλεξάνδρου τύχης ἢ ἀρετῆς, da Moralia, 24 

Una visione retrospettiva (molto idealizzata) della visione sincretistica di Alessandro Magno è offerta da Plutarco di Cheronea (II sec. d.C.) nel De Alexandri magni fortuna aut virtute, che la associa all'idea universalistica che sarebbe stata espressa, dopo la morte del Macedone, nella Πολιτεία dello stoico Zenone (335 a.C. – 263 a.C).

Καὶ μὴν ἡ πολὺ θαυμαζομένη πολιτεία
 τοῦ τὴν Στωικῶν αἵρεσιν καταβαλομένου Ζήνωνος εἰς ἓν τοῦτο
 συντείνει κεφάλαιον, ἵνα μὴ κατὰ πόλεις μηδὲ δήμους οἰκῶμεν ἰδίοις ἕκαστοι διωρισμένοι δικαίοις, ἀλλὰ πάντας ἀνθρώπους ἡγώμεθα δημότας καὶ πολίτας, εἷς δὲ βίος ᾖ καὶ κόσμος, ὥσπερ
 ἀγέλης συννόμου νομῷ
 κοινῷ συντρεφομένης. Τοῦτο Ζήνων μὲν ἔγραψεν ὥσπερ
 ὄναρ ἢ εἴδωλον εὐνομίας φιλοσόφου καὶ πολιτείας ἀνατυπωσάμενος, Ἀλέξανδρος δὲ τῷ λόγῳ τὸ ἔργον παρέσχεν. Οὐ γάρ, ὡς Ἀριστοτέλης συνεβούλευεν αὐτῷ,
 τοῖς μὲν Ἕλλησιν ἡγεμονικῶς, τοῖς δὲ βαρβάροις δεσποτικῶς χρώμενος,
 καὶ τῶν μὲν
 ὡς φίλων καὶ οἰκείων ἐπιμελόμενος, τοῖς δ´
 ὡς ζῴοις ἢ φυτοῖς προσφερόμενος, πολέμων πολλῶν καὶ φυγῶν ἐνέπλησε καὶ στάσεων ὑπούλων τὴν ἡγεμονίαν, ἀλλὰ κοινὸς ἥκειν θεόθεν ἁρμοστὴς καὶ διαλλακτὴς τῶν ὅλων νομίζων, οὓς τῷ λόγῳ μὴ συνῆγε τοῖς ὅπλοις βιαζόμενος καὶ εἰς ταὐτὸ συνενεγκὼν τὰ πανταχόθεν, ὥσπερ ἐν κρατῆρι φιλοτησίῳ μίξας τοὺς βίους καὶ τὰ ἤθη καὶ τοὺς γάμους καὶ τὰς διαίτας, πατρίδα μὲν τὴν οἰκουμένην προσέταξεν ἡγεῖσθαι πάντας, ἀκρόπολιν δὲ καὶ φρουρὰν τὸ στρατόπεδον, συγγενεῖς δὲ τοὺς ἀγαθούς, ἀλλοφύλους δὲ τοὺς πονηρούς· τὸ δ´ Ἑλληνικὸν καὶ βαρβαρικὸν μὴ χλαμύδι μηδὲ πέλτῃ
 μηδ´ ἀκινάκῃ μηδὲ κάνδυι
 διορίζειν, ἀλλὰ τὸ μὲν Ἑλληνικὸν ἀρετῇ, τὸ δὲ βαρβαρικὸν κακίᾳ τεκμαίρεσθαι, κοινὰς δ´ ἐσθῆτας ἡγεῖσθαι καὶ τραπέζας καὶ γάμους καὶ διαίτας, δι´ αἵματος καὶ τέκνων ἀνακεραννυμένους. 
� Opera di Zenone di Cizio (ca. 335 a.C. – 263 a.C.) andata perduta, salvo frammenti di tradizione indiretta.


� Complemento di fine prolettico rispetto a ἵνα.


� Introduce un genitivo assoluto con valore di comparativa ipotetica.


� The word νομῷ is translated above as “the pastures,” as the dative of the noun νομός, meaning “place of pasture” or, more generally, “a place of habitation.” However, a different rendering may be suggested because of the tautology “as a herd that feeds together and shares the pasturage [ὥσπερ ἀγέλης συννόμου νομῷ κοινῷ].” The tautology is more pronounced in Greek, since συννόμου (feed together) and νομῷ are almost homophonous if the prefix is ignored. According to Babbitt’s critical apparatus, Helmbold suggests νόμῳ, the dative of νόμος, meaning “habit or law, habitual action, custom.” In that case the translation would be “as a herd that feeds together and has common laws (or habits).” This is not merely a matter of stylistics, or even debating the accuracy of the manuscript. Although the shift of the accent produces radically different renderings, Plutarch’s understanding of Alexander’s cosmopolitanism in fact requires both meanings—that is, a nomotaxis, the placing side by side the two meanings of nomos. This is not as capricious as it might appear, given that both “pasture” and “law” in Greek share a common root in the verb νέμω, which indicates spatial arrangement or distribution, as well as pasture. (Da Dimitris Vardoulakis, The Doppelgänger, NY 2010).


�   Introduce un participio congiunto con valore di comparativa ipotetica.


� Solo Plutarco attribuisce questo consiglio ad Aristotele.


� Qui χρῶμαi vuol dire “tratto”.


� Cioè τῶν Ἑλλήνων.


� Cioè τοῖς βαρβάροις.


� La clamide e la pelta erano una veste e un tipico scudo macedone.


� L’ἀκινάκῃ e la κάνδυς erano una daga e una veste persiana.





